II
The appointment of Bhengu marked the re-emergence of the institution from apartheid and was soon followed by the appointment of Oliver Tambo as the first black Chancellor of the University in 1991. In the early 1940s O.R. Tambo had been expelled from the university following his participation in student politics. Tambo, however, was not the only renowned leader produced by this university, which was the cradle for black higher education in southern Africa and also attracted students from as far as Kenya. There is no doubt that Fort Hare managed to host the archives because it is the oldest institution of higher learning for black people in southern Africa and claims many famous graduates. Coupled with this is the fact that Fort Hare, or at least an important section of its students, have identified with the history of resistance against apartheid and indirectly played an important role in the struggle for liberation in Africa. Bhengu echoed this in his speech during the official opening of the NAHECS archives. He asserted that "[i]t is ... appropriate that the liberation archives be housed at an academic institution that history forged into the alma mater of our liberation struggle" and further asserted that "I believe Fort Hare has been provided with historical ammo [sic] and it should continue the job of liberation."12 No wonder that in 1996, during the alumni homecoming ceremony, one of the veterans from Lesotho urged his fellow alumni to "send your children to Fort Hare."'3
III
Politics within the ANC in the late 1950s were not as stable as an onlooker might have thought. Within the ANC were those known as Africanists, advocates of Black Nationalism who saw the ANC as being dominated and controlled by communists and white liberals. The Africanists believed that the ANC was too moderate in its approach to the struggle against apartheid and criticized those who endorsed the ANC's Freedom Charter, with its claim that "South Africa belongs to all who live in it."14 These were led by Robert Mmangaliso Sobukwe and often met in Dube, Soweto to discuss politics. The group also included Zephaniah Mothopeng, a teacher expelled when Bantu Education was introduced, and whose life was characterized by repeated arrests, Peter Raboroko, also a teacher by profession, seen as the leading exponent of Africanism, and Potlako Leballo whose house in Dube was used for political discussions. There is a collection of oral documentation in the form of reel-toreel tapes on different issues pertaining to the PAC. However, some of the tapes do not have dates and this makes it difficult for a researcher to ascertain when the information on the tape was recorded. In some instances, this can be established by following the events spoken about on the tapes. These sources as well, are essential in the reconstruction of PAC history in exile. This paper will look at a few of these in an effort to show the nature of these sources. Black university students in South Africa had been following political activities in the country and privately participating in political debates while most maintained allegiance to the PAC and ANC.45 These students were also affected by various forms of oppression and manipulation. For example, they were subjected to a tight disciplinary code and isolated on campuses that had been deliberately built in rural "tribal" areas far from the mainstream of political activity. They also disliked the idea that the universities and especially their senates and councils were dominated and controlled by white professors and lecturers. This was coupled with the fact that they were barred from studying in white universities, although this did not apply to the University of South Africa (UNISA) or to the Natal University Medical School.46
Interview with Johnson
Black students began to mobilize and in 1967; many joined the University Christian Movement (UCM) and two years later the South African Students Organization (SASO).47 Prior to SASO, black university students were part of the National Union of South African Students (NUSAS). Among the reasons for their breakaway from NUSAS was that some black students felt that white students wanted These few documents cannot be easily classified as belonging to particular mission stations. Moreover, the documents are filed in such a way that readers with no understanding of the differences between the Black Consciousness Movement of Azania BCM(A), as the organization came to be known in exile, and Azanian People's Organization (AZAPO) can be left confused. The argument of the archivists at NAHECS is that the "archives have to keep the principal of original order" and that since these sources were sent from the AZAPO National Office they can only be separated with the approval of the AZAPO office. So it is very common to find sources for both AZAPO and BCM(A) mixed within one box or file. This it seems will be a problem that will persist for some time. I have attempted to separate these categories for the convenience of readers so they may know what to expect from the two organizations, which only merged after 1994. However, for a researcher to study either the history of 
